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Introduction

An American wrecking company advertises that it can tear a building down in a 

minute’s time without breaking the glass in nearby buildings. By studying its structure, 

the company’s experts can place explosives at strategic places. When they are detonated, 

they cause the building to come crashing down into one huge pile of rubble. The nation 

of Israel was not destroyed by experts. But experts could not have done a much better or 

quicker job of destruction than Solomon’s successor did!1

In one of the “Peanuts” comic strips, Snoopy is sitting on his doghouse typing a 

novel. He begins his story with the words, “It was a dark and stormy night.” Snoopy 

always begins his stories that way. Lucy comes by and puts in her two cents worth of 

advice. In her usual aggressive, blunt voice, she scolds him. “You stupid dog! That is 

the dumbest thing I’ve ever read. Who ever heard of such a silly way to begin a story? 

Don’t you know that all good stories begin, ‘Once upon a time’?” After Lucy berates 

him some more she leaves. The last frame of the comic strip shows Snoopy starting over 

on his story. This time he types, “Once upon a time, it was a dark and stormy night.”

1 John H. Tullock, The Old Testament Story (Englewood Cliffs, NJ: Prentice- 
Hall, 1981), 176.



2

Some stories seem to begin with something like Snoopy’s description of things,

“It was a dark and stormy night.” One such story is found in the books of Kings and

Chronicles. It’s the story of the nation of Judah.2

How Do We Read The Books Of Kings And Chronicles Today?

There are two basic ways to read these books. One way is to read them from the 

perspective of history. The other way is from the perspective of theological narrative. 

Before examining each of these perspectives, let’s take a brief overview of the books.

These books are about the pasty  They deal with history. To many people, history 

means something dry and uninteresting, with no direct impact on our lives today. It deals 

with places, names, events, and dates of a bygone era. When reading these books one 

might be tempted to agree with historian Carl Sandburg who said, “History is a bucket of 

ashes.” I must admit that at first glance Kings and Chronicles seem to be nothing but 

records of rulers long dead and battles long forgotten.3 However, the critical eye of the 

historian reads these books carefully and exams the historiography. This includes the 

chronological framework, significant events, people, and places. The historian also 

considers the books’ structure and whether they are reliable sources for understanding 

historical evidence. When these books are read from this perspective, the concept of 

history mentioned above is reinforced.

2 Story is not meant to be “fiction,” but rather the factual account of the southern 
kingdom of Judah after the division of Israel in 930 B.C. as told by the writers of Kings 
and Chronicles. See chapter 14 for the story of Israel, the northern kingdom.

3 Richard D. Nelson, First and Second Kings (Louisville, KY: John Knox Press, 
1987), 1.
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These books do deal with history. Yet we still must ask the question: Is this their 

major purpose? I don’t believe so. It is more profitable for us to read these books as 

theology. They are“pieces of theological literature which happen to be in the form of 

history writing, that is, ‘preached history’.”4 The intent was transformational. But how? 

As we will see, the author of Kings addressed the concerns of a community in exile. The 

author of Chronicles addressed the concerns of a community newly returned from exile. 

What were the concerns of each of these communities? In Kings the community in 

Babylon would be asking: Why are we here in humiliation if we are the God’s special 

people (Exod. 19:5)? What’s the reason for our present disastrous condition? In 

Chronicles the restored community was asking: “Is God still interested in us? Are his 

covenants still in force? Do his promises to David still have meaning for us? What is our 

relationship to Israel of old?”5

I believe these books were written primarily to answer these kinds of questions. 

They make up a powerful theological narrative. As theological narrative they find their 

relevance mainly in the spiritual realm. They present a living message filled with hope 

for God’s people. The author of Kings writes, “Nevertheless, for the sake of his servant 

David, the Lord was not willing to destroy Judah. He had promised to maintain a lamp 

for David and his descendants forever” (2 Kgs. 8:19).

When they are read from a God-centered perspective these books become 

relevant. They offer insight and perspective on the nature of God. When read from an

4 Ibid., 2.

5 Kenneth Barker, gen. ed.. NIVStudy Bible (Grand Rapids: Zondervan 
Publishing House, 1985), 578.
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human-centered perspective, they are filled with human interest. Readers find themselves 

moved and touched by the art of fine story-telling.6 Therefore, my approach to Judah’s 

“dark and stormy night” is concerned with her struggle to keep her faith and hope alive. 

Through the events of her history, I will focus on plot, the “meaning effect*’ that the text 

has on its modem readers.7

What Are The Historical And Theological Perspectives Of Kings And Chronicles?

The author of Kings is unknown to us, still it is clear that he was familiar with 

Deuteronomy. He wrote to explain why Judah found herself in the Babylonian exile—her 

persistent, stubborn violation of the covenants with God. Thus he writes from a prophetic

and covenantal perspective. Therefore, I will refer to him as the author of Kings.

The author of Chronicles compiled his material to produce a narrative sermon. 

Judah was back in her land, struggling to reorient herself to God, his covenants, and his 

promises. She was God’s restored people. The author’s views seem to mirror those of a 

priest-scribe. They reflect the period of Ezra, the scribe of the restoration. Therefore, I 

will refer to him as the author of Chronicles.

The next question to ask is: “When and to whom did these authors write?” King 

Jehoiachin’s release from a Babylonian prison is the last event referred to in 2 Kings

6 Nelson, 2.

Ibid., 3.



(2 Kgs. 25:27-30). So, the final form of Kings must date after that time (ca. 561 B.C.).8 

It is obvious, however, from statements in Kings, that the author used earlier sources. 

Chronicles also mentions other sources that the author most likely used. The following 

ones are mentioned by name: “the records of Samuel the seer, the records of Nathan the 

prophet and the records of Gad the seer” (1 Chron. 29:29); “the records of Shamaiah the 

prophet” (2 Chron. 12:15), and the “events ofUzziah’s reign . . .  recorded by the prophet 

Isaiah son of Amoz” (2 Chron. 26:22). Therefore, it is likely to conclude that Kings was 

compiled sometime during frfthe exile. The author used Deuteronomy and the source 

materials mentioned above.

What about Chronicles? The time of its writing has been placed between the 

reforms by the prophets Haggai and Zechariah (ca. 515 B.C.) and the Greek period (with 

dates ranging from 300 to 160 B.C.).9 The last dated event in 2 Chronicles is the record 

of Cyrus’ decree . This decree permitted Jews to return to their homeland from the exile 

in Babylon (ca. 538 B.C.; cf. 2 Chron. 36:22-23). Some believe that “Zerubbabel’s 

genealogy in 1 Chronicles 3:17-21 is ordered in chronological sequence. If so, this 

internal evidence seems to place the date of Chronicles nearer 400 than 500 B.C.”10 

Gleason Archer, Jr, suggests a date between 450-425 B.C., following Talmudic tradition

8 Edwin R. Thiele, The Mysterious Numbers o f the Hebrew Kings, 189-90; quoted 
in David Howard, Jr., An Introduction to the Old Testament Historical Books (Chicago: 
Moody Press, 1993), 171.

9 Andrew E. Hill and John H. Walton, A Survey of the Old Testament (Grand 
Rapids: Zondervan Publishing House, 1991), 217.

10 Ibid.
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that assigns authorship to Ezra." He reasons, “As the chief architect of the spiritual and 

moral revival of the Second Commonwealth,12 [Ezra] would, however, have had every 

incentive to produce a historical survey of this sort. As a Levite from the priestly line, his 

viewpoint would have been in perfect agreement with that of the author of this work

---- ”13 Furthermore, the widely acknowledged associations between Chronicles and

Ezra-Nehemiah suggest a date toward the end of the fifth century B.C.14

Who Was the Audience for 1-2 Kings?

We now come to the issue of audience. Who were the people who originally read 

the books of 1-2 Kings? Perhaps the entire Jewish community was the intended 

audience.

What about the emotional stability of the exiles? What were they feeling? The 

books of Jeremiah, Lamentations, and Ezekiel indicate there was a general feeling of 

depression and disorientation—“a dark and stormy night.” Their answer as to why they 

were in this humiliating state is not unlike our day. They said things like, “The way of 

the Lord is not just” (Ezek. 18:25). “God, you’re not fair. We are being punished for 

what our ancestors did” (Ezek. 18:2; Lam. 5:7). Still, others played the blame game by 

saying, “Our punishment is because of those lying prophets” (Lam. 2:14). Perhaps their

11 Gleason Archer, Jr., A Survey o f Old Testament Introduction, updated and 
revised edition (Chicago: Moody Press, 1994), 450.

12 Second Commonwealth refers to the restoration of Israel in Palestine after the
exile.

13 Archer, Jr., 450.

14 Hill and Walton, 217.
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attitude can best be portrayed by Psalm 79. Richard Nelson summarizes it when he 

writes:

Why pick on us, God? We know you and call on you, unlike those foreign 
nations whom you should be punishing. Do not blame us for our ancestors’ sins, 
but forgive us our own. Avenge us seven times on our taunting enemies.15

Psalm 137 describes a twofold picture that I believe best summarizes exilic life. In it, the

exiles are tormented by the Babylonians. They vow never to forget Jerusalem. Their

vow leads them to pray, “O Daughter of Babylon, doomed to destruction, happy is he

who repays you for what you have done to us—he who seizes your infants and dashes

them against the rocks” (Ps. 137:8-9). Others, however, who were not taken to Babylon

became arrogant and unrepentant. They imagined themselves under God’s special

blessing. “/[The] people living in those times in the land of Israel [Jerusalem most

probably] are saying, Abraham was only one man, yet he possessed the land. But we are

many; surely the land has been given to us as our possession” (Ezek. 33:24).

Finally, it is possible to learn much about the intended audience for Kings by

reading the book itself. The author wants them to be familiar with and care deeply about

their nation’s history, particularly the events and the covenantal laws that identified them

as God’s covenantal people. Furthermore, he expects them to understand why they are in

captivity. When they see their captivity as God’s punishment for covenantal

unfaithfulness, then they will be concerned about forgiveness and returning to the land of

promise. This becomes their crisis of faith. - •

15 Nelson, 6.
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To an audience responding to this crisis, the ultimate question was simple: Would 

the crisis drive them back to their identity? Or would it cause them to lose their identity? 

The author of Kings challenged them to respond in faith. In their struggle this would 

keep hope alive for the future. The final four verses of the book show this hope. They 

report Jehoiachin’s release from prison in Babylon and his elevation to a place of honor 

in the court (2 Kgs. 25:27-30). The future remained open for a new work of the Lord in 

faithfulness to his promise to the house of David.16

The way the author of Kings arranged his material indicates that he was looking at 

Israel’s history from a prophetic and covenantal perspective. He believed God would 

bring blessing to those who were obedient to him and judgment upon those who flouted 

his revealed will.17 What did this mean? Israel would have to live up to its creedal 

statement found in Deuteronomy 6:4. They were to love God with their entire heart, soul 

and strength. Anything less than this would be idolatry, deserving punishment.

The author’s perspective is clearly summarized in 2 Kings 17:7-41. Each 

northern and southern king is judged by the Deuteronomic standard of covenant 

obedience.18

16 Barker, 466.

17 Bernhard W. Anderson, Understanding the Old Testament, 3rd ed. (Englewood 
Cliffs, NJ: Prentice-Hall, Inc., 1975), 232.

18 Anderson, in Understanding the Old Testament, on p. 233 notes that the word 
“Israel,” which is basically a religious term referring to the tribes united by the covenant, 
now acquires a political meaning: the northern Kingdom. Judah is the name for the 
Southern Kingdom, ruled by Davidic kings. Even after the division of Solomon’s 
kingdom, however, Israel was often used to refer to the ideal unity of all the tribes within 
the covenant.
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The author’s purpose was to explain to his readers the reason for their exile. Their 

destruction by the Assyrians was God’s punishment. They had repeatedly been unfaithful 

to the covenants. They had rejected the numerous prophetic warnings and calls to 

repentance (2 Kgs. 17:13). Judah followed this same path.19

The lesson for God’s exiled people was clear. They should listen to God’s 

prophets calling them to covenantal faithfulness. Only then would they be assured of 

God’s presence and grace in the midst of circumstances that appear hopeless. So, Kings 

and Chronicles look backward and forward in time.

Now, we will begin our journey through these books. As we encounter Judah’s 

struggle to maintain her faith and hope, try to involve yourself personally with the text. 

Ask yourself these questions: What do these books say to me? How am I to apply their 

truths to my daily Christian life? How can I use the theological lessons taught in these 

books to instruct others? How do they help me relate to those I meet in everyday life? 

This chapter can help you in answering these questions. So let’s begin.

A Pattern Is Established

1 Kings 14:21-16:34 is called paradigmatic history.20 This means these chapters 

establish a pattern or example, which can either be rejected or followed. The paradigm in

19 Anderson, Understanding the Old Testament on p. 234 notes that Judah doesn’t 
fare much better on her report card. Only two southern kings (Hezekiah and Josiah) 
receive an above average grade; six receive only a “passing” grade because they failed to 
remove the high places; and ten “flunk” because they “did what was evil in the sight of 
God.”

20 Nelson, 100.
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our story of the kings of Judah was one of sin and punishment. With only a few 

exceptions (which we will note) all Judah’s kings followed this pattern. Richard Nelson 

makes an interesting observation:

Although the people of Judah as a whole are blamed for [the sin and punishment] 
in 14:22, it is clear that the kings of Judah shared the responsibility as well (15:3, 
note that both Abijam and Rehoboam are faulted). In Israel, the focus of 
disobedience is always the king. Whoever he was, he inevitably followed in the 
sin of Jer^oboam and as a result caused the people to sin as well. This judgment 
makes perfect sense in the context of the ancient Near East, where kings took an 
active leadership role in religious affairs, initiating observances, building and 
rebuilding sanctuaries and dedicating new images.21 [Insert picture]

Does this say anything to leaders today, both secular and religious?

Israel and Judah’s rebellion against God grew progressively worse. (Compare

1 Kgs. 15:30 to 21:22 and 2 Kgs. 23:26; 16:7 to 2 Kgs. 17:17; 21:6, 16; 22:17.) What

was God’s reaction to this pattern? It’s described in human emotional language: jealousy

(14:22) and anger (15:30; 16:7, 13).22 The logical result then was a series of disasters for

Judah and Israel (15:29; 16:19). Pharaoh Shishak of Egypt attacked Jerusalem,

plundering the Temple and the royal palace (14:25-28). There was ongoing border war

between Israel and Judah (14:30; 15:6,17, 32). Brothers fought brothers and even

enlisted a pagan king to help (15:16-22)!

But in the midst of this pattern of sin and punishment, was there any hope of

God’s favor? Wasn’t this also a part of the paradigm? Would only anger be

experienced? For Israel there were no reforming kings who chose to lead the people in

21 Ibid.

22 See the NIV Study Bible note on Ex. 20:5 and the article “Anger” by H. C. Hahn 
in The New International Dictionary o f Theology for an excellent discussion of the 
concept of God’s jealousy and anger.
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repentance and covenantal faithfulness. Consequently, this led to their inevitable 

destruction even though they were called God’s people (16:2).

Judah, however, remained special to God and an object of his favor. Why? 1 

Kings 15:4-5 declares that God made an eternal covenant with David. David sinned 

grievously before the Lord (2 Sam. 11), Yet his heart was never divided between serving 

the Lord and serving the Canaanite gods.23 In contrast to Israel’s kings who chose not to 

follow David’s example, some of Judah’s kings chose to follow his example and some 

did not. Now let’s take a look at these kings.

The Parade of Judean Kings: from Abijah to Hezekiah (1 Kings 15-20; 2 Chronicles 

13:32)

Pre-Assyrian Era

Abijah (1 Kings 15; 2 Chron. 13, 913-910 B.C.)

The author dismisses Abijah with a negative evaluation. First, he says he 

continued the wickedness and idolatry of his father, in that his “heart was not fully 

devoted to the Lord his God” (1 Kgs. 15:3). His mother or grandmother, Maacah, may 

have also influenced him in this direction. She is said to have set up a wooden image 

representing Asherah, a Canaanite goddess of fertility.24 Second, continual warfare is 

waged against Jeroboam (1 Kgs. 15:6-7).

23 See NIV Study Bible, discussion note on 1 Kings 15:3.

24 W. T. Purkiser, ed., Exploring the Old Testament (Kansas City, MO: Beacon 
Hill Press, 1955), 306.
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The Chronicles’ author’s view of this warfare, on the surface, appears to be 

favorable. In 2 Chronicles 13, he records the great military victory achieved over 

Jeroboam . He also exposes Jeroboam’s corrupt rule (2 Chron. 13:7) and his folly in 

establishing idolatrous worship in Israel (2 Chron. 13:8-9). The author also recorded 

Abijah’s appeal to Judah’s old-time religion (2 Chron. 13:10-12). Abijah’s appeal had its 

affect. Judah rallied to defeat Jeroboam. Abijah’s victory over Jeroboam wasn’t because 

of his righteousness, however. It was because of God’s covenant with David (1 Kgs.

15:4; cf. 11:36). Abijah’s life, marked by disobedience to God, exhibited only one act of 

faith. He appealed to Judah to remember God. Yet God may have used Abijah’s victory. 

It prepared the people for reforms which came during the reign of his son, Asa.

Asa (1 Kings 15; 2 Chron. 14-16, 910-869 B.C.).

You may have heard the saying, “All’s well that ends well.” In Asa’s case, we 

could say, “All that begins well doesn’t end well.” Abijah’s father was an unrighteous 

but occasionally obedient king. Asa, his son, was a righteous but occasionally 

disobedient king.25 Both Kings and Chronicles indicate Asa’s obedience to God. 

Dismayed with the rampant paganism in Judah, he began a thorough religious 

reformation. He destroyed pagan idols and their altars and issued a command for Judah 

to seek God and obey his laws and commandments (1 Kgs. 15:11-13; 2 Chron. 14:2-5). 

One of the most difficult tasks of his reformation was removing the high places where the

25 John J. Davis and John C. Whitcomb, Israel from Conquest to Exile: A 
Commentary on Joshua-2 Kings (Grand Rapids: Baker Book House, 1989), 367.
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people worshiped.26 Was Asa successful in this phase of his reform? Kings seems to be 

at odds with Chronicles’' (1 Kgs. 15:14; 2 Chron. 14:5). The apparent contradiction in 

these two accounts can be reconciled. You must remember that pagan worship was 

deeply ingrained in Judah by this time. Asa made an attempt to remove the high places. 

But his efforts were not totally successful since some still remained.

The author notes the result of this early reformation: peace, rest, and prosperity 

reigned for some ten years (2 Chron. 14:1, 5-8). If the story ended here, all would be 

well. This decade of peace, however, came to an abrupt end with an invasion by an 

enormous Ethiopian army led by Zerah the Cushite.27 The outcome of this invasion was a 

decisive victory for Asa’s forces (2 Chron. 14:9-10). [Side Bar A]

Just at this moment of victory, Asa heard from a prophet who appears only once 

in the Old Testament—Azariah the son of Obed. What was this prophet’s message? Seek 

God and He’ll be with you. Forsake God and he’ll leave you (2 Chron. 15:2-7). Hearing 

this prophetic word, Asa’s passion for reform and covenant renewal was intensified. It 

drew a passionate response from the people: “They took an oath to the Lord with loud 

acclamation, with shouting and with trumpets and horns, rejoicing and swearing to it 

wholeheartedly, and seeking God eagerly” (2 Chron. 15:14-15). In accordance with basic

26 See the discussion on “high places” in the Study Bible, the discussion note 
on 1 Kings 3:2; cf. Deuteronomy 12:2-3.

27 Some identify Zerah with Pharoah Oskoran I, the successor Pharoah Shishak or 
an unknown general serving the pharoah. See note on 2 Chronicles 14:9 in the NIV 
Study Bible. Others, however, see him as a leader of an Arabian tribe. See Archer Bible
Dictionary.V
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covenant law, death was decreed for any who would not seek the Lord. So wide reaching

was this reform that even the northern tribes were affected (2 Chron. 15:9)!

.But Asa didn’t stop here. He removed his own grandmother, Macaah, from her
. A

position as queen mother. Someone rightly called her the “Jezebel of Judah.” Why?

Like Jezebel she was instrumental in introducing pagan worship. She sponsored the 

worship of Asherah. Could her action have been a deliberate attempt to counter Asa’s 

reforms? We don’t know. In any event, Asa dealt with her decisively (1 Chron. 15:6).

Remember, I said, “All that begins well doesn’t end well.” That, unfortunately, is 

true of Asa (1 Kgs. 15:16-22; 2 Chron. 16). As a result of Asa’s reforms, Judah was a 

magnet for revival. Large numbers of Israelites flocked to Judah when they saw God was 

with Asa. If you were Israel’s king, wouldn’t you be alarmed by stalwart citizens leaving 

to go to a neighboring kingdom? It alarmed Baasha, Israel’s king (2 Chron.l5:9).28 His 

solution was to build his own “Berlin Wall” or “Bamboo Curtain.” To do this he invaded 

Judah and fortified Ramah, a town about 4 miles north of Jerusalem. He wanted to 

prevent any further emigration from Israel to Judah.

It’s a shame that Asa’s ending didn’t parallel his beginning. He didn’t trust the 

Lord as he had done when Zerah the Cushite invaded the land (2 Chron. 14:9-15).

Instead, he chose to lean on his own strength and ability (2 Chron. 16:2-6). He removed 

from the Temple the gold and silver he had dedicated to God. He used this to bribe Ben- 

Hadad of Aram. He wanted Ben-Hadad to break the treaty he had made with Baasha.

28 For a concise discussion of the chronological problem relating to Asa and 
Baasha, see John J. Davis and John Witcomb’s, from Conquest to Exile, 369 and 
the discussion note on 2 Chronicles 16:1 in the NIV Study Bible.
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Immediately Ben-hadad invaded Israel’s northern border, capturing several cities. We 

aren’t told if Asa’s conscience disturbed him, but why should it? His plan succeeded. 

Didn’t it prove God was the inspirer of his plan? While he was patting himself on the 

back for his skillful political maneuvering, he received a visitor. And wouldn’t you know 

it? The visitor was a prophet, the last person he expected or wanted to see. The prophet’s 

name was Hanani. Instead of congratulating Asa for his political savvy, he fearlessly 

rebuked him. He told Asa that there would be war for the rest of his reign (2 Chron. 

16:7-9).

Asa had a choice: Repent or rebel. Unhappily, he chose to rebel against the 

prophet’s words. He threw Hanani into prison. Anyone else who dared to question his 

policies was oppressed. Unbelief and rebellion, however, did not stop there. Two years 

before the end of his 41-year reign, Asa was smitten with a disease in his feet (2 Kgs.. 

15:23).29 Instead of seeking God for healing, he sought help from the physicians. These 

were probably pagan foreign physicians, perhaps nothing more than witch doctors. 

Healing did not come and Asa died. And so, as often was the case in Judah’s history,

“All that began well didn’t end well.” [Side Bar B]

29 For other examples of disease as punishment for sin see 2 Chronicles 21:16-20; 
26:16-23; Acts 12:23.
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Jehoshaphat (1 Kgs. 22; 2 Kgs. 3; 2 Chron. 17-21, 872-848 B.C.).

Some have said that the 25-year reign of Jehoshaphat,30 son of Asa, is one of the 

rare bright spots in Judah’s up-and-down history. But a closer look at his reign will 

reveal a clear study in contrasts. The up-side of his reign demonstrates a spiritual fervor. 

He had an earnestness to lead Judah in the suppression of idolatry. He tried to restore 

pure religion before God. The down-side of his reign shows him repeatedly involving 

himself and the nation in alliances with wicked King Ahab of Israel. In effect, he failed 

to be spiritually discerning with regard to pagan, idolatrous, and God-forsaking Israel. In 

doing this, he weakened the spiritual vitality of his reforms in Judah.

His reign began with great promise. The author says he “strengthened himself 

against Israel” (2 Chron. 17:1) and “he walked in the ways of his father David” (2 Chron. 

17:3). Throughout Judah he sent teams to teach the people their responsibility to obey 

God’s Word (2 Chron. 17:9). God blessed his commitment to Scripture so much that 

even the Philistines and Arabians brought him gifts. “The fear of the Lord fell on all the 

kingdoms of the lands surrounding Judah” (2 Chron 17:10-12). God continued to 

increase his wealth and honor (2 Chron. 18:1).

Jeshoshaphat showed a great passion to teach Judah God’s Word and turn their 

hearts to him. Yet his record contains a most serious blot. He made a decision which 

threatened his kingdom and the Davidic dynasty for years, nearly destroying it: “He 

allied himself with Ahab by marriage” (2 Chron. 18:1). Further, he allowed Jehoram, his

30 The details of his reign may not be in chronological order, so this discussion of 
his reign is looking at the positive and negative evaluations of his reign. See the Kings’ 
account of his reign and compare it with that in Chronicles.
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son, to marry Athaliah, daughter of Ahab and Jezebel. Both Kings and Chronicles record 

the immediate disastrous results of this union (1 Kgs. 22:1-40; 2 Chron. 18:1-19:3).

Jehoshaphat went on a royal visit to see his son’s father-in-law, Ahab. During his 

visit, Ahab urged him to help recapture Ramoth-gilead from the Arameans.31 Ahab chose 

to listen to his own prophets instead of to Micaiah, a true prophet of the Lord. And so, to

paraphrase Tennyson’s Charge o f the Light Bri, “into the valley of death____into

the mouth of Hell rode [Ahab].” Unfortunately for him, he was killed. This fulfilled 

Elijah’s and Micaiah’s prophecy of his death (1 Kgs. 21:19; 22:28).

After praying one of the most famous “foxhole prayers” of Bible history,32 

Jehoshaphat barely escaped with his life (2 Chron. 18:30-32). When he returned to 

Jerusalem, he received a blistering rebuke by the prophet Jehu (2 Chron. 19:2). Jehu’s 

words contain a lesson for Christians today: God’s work cannot be accomplished through 

compromise with the pagan world. We need to keep both Jehu’s word to Jehoshaphat 

and Paul’s word to the Corinthians (2 Cor. 6:14-15) ever before us.

Unlike his father, Asa, Jehoshaphat listened to godly counsel. He immediately 

instituted further reforms in Judah (2 Chron. 19:4-11). This time he personally took part 

in the instruction of the people. In addition he instituted judicial reform throughout 

Judah. He appointed courts and judges to render verdicts in the daily lives of the people. 

Their judgments were always to be given with a reverent sense of God’s presence. They 

were to avoid all partiality, injustice, and greed (2 Chron. 19:5-7). -

31 See NIV Study Bible notes on 1 Kings 22:1 for background information on 
Ahab’s plan to recapture Ramath-gilead.

32 Davis and Whitcomb, 383.
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Undoubtedly, these reforms prepared Jehoshaphat for his next crisis-an invasion 

from Moab and Ammon to the east (2 Chron. 20). Here his spiritual leadership excelled. 

In one of the classic prayers of faith recorded in the Bible, he led his people in seeking 

God’s help (2 Chron. 10:5-12). God’s answer to his prayer was decisive. Jehaziel, a 

Levite, spoke these words by the Spirit of the Lord: “. . .  Do not be afraid or discouraged

---- For the battle is not yours, but God’s . . . ” (2 Chron. 20:15). The result of the battle

was never in doubt (2 Chron. 20:16-30). Victory was total. The fear of God came upon 

all nations surrounding Judah, and peace reigned in the land again.

Jehoshaphat’s zealous religious reforms, his near disaster with Ahab, and the 

prophetic message from Jehu were good things. But they didn’t stop him from making 

further treaties with Israel. First, he continued his treaty with Israel through Ahab’s son, 

King Ahaziah (1 Kgs. 22:48-49; 2 Chron. 20:35-37). Probably tempted by the prospect 

of further wealth, Jehoshaphat decided to join Ahaziah. He wanted to cash in on the 

lucrative commercial sea trade through the Gulf of Aqaba. God sent him another 

messenger, Eliezer. His message did not say that Jehoshaphat was wrong in wanting to 

be involved in sea trade. Instead, Eliezer criticized how Jehoshaphat went about it— 

joining hands with Israel again. 2 Chronicles 20:36-37 records this assessment of his 

adventure: the ships were wrecked.

Finally, 2 Kings 3 records his last treaty with Israel. Jehoshaphat still refused to 

learn the lessons of his earlier disastrous alliances. He joined with King Joram of Israel 

to fight Moab. Thank God for another prophet! Elisha interceded for him. God 

graciously spared both him and Joram from a total catastrophe.
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The authors of Kings and Chronicles give positive marks to Jehoshaphat’s reign. 

The author of Kings, however, added an appendix to his evaluation. He used these tragic 

words: “And Jehoshaphat [made] peace with the King of Israel” (1 Kgs. 22:44). His 

story could have ended differently if he had allowed his religious reforms to guide his 

political and economic decisions.

Jehoram to Amaziah (2 Kgs. 8,11-12,14; 2 Chron. 21-25, 848-767 B.C.).

The “dark and stormy night” continues from Jehoram’s reign to Amaziah’s.

These passages recorded the results of apostasy that resulted from Jehoshaphat’s sinful 

treaties with Israel. Four kings and a wicked queen dominated the political and religious 

leadership of Judah for some fifty years. They were: Jehoram, Joash, Ahaziah, Amaziah, 

and Athaliah, the daughter of Ahab and Jezebel.

Both Kings and Chronicles portray Jehoram’s character as evil (1 Kgs. 8:18;

2 Chron. 21:6). This is clearly shown in his first official act: he murdered his six 

brothers, along with some of the nobility in Judah. Did they oppose his reintroduction of 

idolatry into Judah? The language indicates Jehoram deliberately pressured them to 

worship at idolatrous shrines (2 Chron. 23:11). God, however, was quick to respond to 

Jehoram’s murderous, idolatrous acts. (2 Chron 21:10-20). First, he permitted Edom and 

Libnah to revolt. Second, he prompted Elijah to send him a letter announcing judgment 

on his nation, his family, and even on his own body. Third, he moved the Philistines and 

Arabians to attack and plunder Jerusalem. They were to carry off his sons and their 

wives, with the exception of Ahaziah and Athaliah. Don’t you wonder why she was left? 

Fourth, after meeting the horrible death that Elijah predicted, he was denied the
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customary burial of a king. The summary of his reign is recorded in 2 Chronicles 21:20:

“---- He passed away to no one’s regret------ ” What a sad commentary to end one’s life

with!

Ahaziah, his son, fared no better. Named by his mother, Athaliah, after her 

wicked brother in Israel, Ahaziah followed her evil counsel (2 Chron. 22:3). He also 

followed wicked counselors from the house of Ahab. The author says this was “to his 

undoing” (2 Chron. 22:4). His end came as he continued the treaty with Israel, begun by 

his father, Jehoshaphat (2 Chron. 22:5). Shortly thereafter Ahaziah died at the hands of 

Jehu, who also destroyed the house of Ahab (2 Chron. 22:6-9; cf. 2 Kgs. 9:21-27; 10:12

14). No one in his house was powerful enough to succeed Ahaziah. The way was then 

opened for his mother, Athaliah, a foreigner, to ascend to the throne.

Again, this tragic period of Judah’s history was the result of apostasy. This is 

clearly seen in the dominance of Athaliah. She gained control over her none-too-able 

husband, King Jehoram. Athaliah introduced the cult of Baal Melqart worship to 

Jerusalem.33 To accommodate this pagan worship she had a temple of Baal built. She 

appointed Mattan as the leader of this cult’s priesthood. His name suggests he was a 

Tyrian, i.e., from Phoenicia.34 She secured the throne in Judah and promoted Baal 

worship in Judah by killing all the male descendants of David. Perhaps some of these

33 John Bright, A History o f Israel, 3rd ed. (Philadelphia: Westminster Press, 
1981), 254.

34 H. H. Ben-Sasson, ed. A History o f the Jewish People (Tel Aviv, Israel: Dvir 
Publishing House, 1969), trans. George Weidenfeld and Nicolson Ltd. (Cambridge, MA: 
Harvard University Press, 1976), 126.
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victims were her own grandchildren; by this time the royal family had already been 

reduced to a mere remnant.35

Through God’s sovereignty, Joash, the one-year old son of Ahaziah was saved by 

Jehosheba, wife of the priest Jehoiada. She hid Joash in the Temple six years (2 Chron.

11:2-3). The rest of the story in chapter 11 recounts Jehoiada’s plan to bring Joash to the 

Temple and have him crowned king. Jehoiada succeeded in his goal to rid Judah of this 

pagan ruler. As with Elijah on Mt. Carmel, the God of Israel once again defeated Baal. 

Mattan and Athaliah were put to death(2 Kgs. 11:15-16,18a; 2 Chron. 23:12-17).

But how would a seven-year old boy reign as king over the nation? The answer is 

simple: Joash was heavily influenced by the godly priest Jehoiada at the beginning of his 

reign (2 Kgs.. 12:2). In fact, his 40-year reign may be divided into two periods: the 

period of Jehoiada’s godly influence and the period of Joash’s apostasy.

During the first period of his reign, under Jehoiada’s influence, an immediate 

religious reformation was begun. Athaliah’s detestable Baal temple was dismantled. 

After this, Joash sponsored the restoration of the Temple (2 Kgs. 12:1-16; 2 Chron. 24:1- 

16). Had his reign ended here, Joash would have earned an honorable place among the 

Judean kings. It wasn’t to be, however.

When Jehoiada died, Joash turned his ear to a group of idolatrous princes who

persuaded him to allow the return of Baal worship. Jehoida’s son, Zechariah, was led by
4

the Spirit to condemn this apostasy. Joash reacted as others before him had when 

rebuked for rebellion against God. He ordered Zechariah to be stoned in the very

35 See, NIVStudy Bible discussion note on 2 Kings 11:1, 542.
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precincts of the Temple, of all places! (2 Chron. 24:17-22). Divine judgment for this 

despicable act quickly followed. The Aramean army under King Hazael laid siege to 

Jerusalem. With only a few men, he defeated Joash’s much larger army. The army killed 

the leaders of the people and severely wounded Joash. To avoid further destruction of 

Jerusalem, Joash gave Hazael the Temple treasures as a bribe (2 Kgs. 12:17-18; 2 Chron. 

24:23-25). He suffered one final indignity after he was assassinated. He was not allowed 

to be buried in the tombs of the kings. Ironically, Jehoiada had been given this special 

honor (2 Chron. 24:15-16, 25). So ended the career of another king who began his reign 

with such great promise!

Similar to earlier Judean kings, Amaziah, son of Joash, began his reign well. Like 

most ancient kings, he could have executed the entire family of his father’s assassin. 

Instead, he followed the instructions of Scripture and spared the assassins’ children 

(2 Kgs. 14:5-6; 2 Chron. 25:3-4; cf. Deut. 24:16; Ezek. 18:2, 4, 20).36 In his planned 

expedition against Edom, however, he felt a 300,000 man army was insufficient. He 

hired 100,000 skilled soldiers from, of all places, Israel. Apparently he forgot the damage 

that earlier treaties with Israel had caused. As his reinforced army was preparing to 

attack Edom, God sent him a prophet. The prophet brought him this message: “k e  also 

hired a hundred thousand fighting men from Israel for a hundred talents of silver. But a 

man of God came to him and said ‘O king, these troops from Israel must not march with 

you, for the Lord is not with Israel—not with any of the people of Ephraim. Even if you 

go and fight courageously in battle, God will overthrow you before the enemy, for God

36 Davis and Whitcomb, 440.
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has the power to help or to overthrow.’” (2 Chron. 25:7-8). Regretting only the loss of 

his money, he sent Israel’s soldiers back home. Consequently, God gave him a great 

victory over Edom. God assured him that he was more than able to compensate him for 

his financial loss (2 Chron. 25:9-12). He learned, at least for the time being, that he must 

conduct affairs of state God’s way.

Amaziah’s foolish actions following this God-given victory are hard to 

understand. Rather than worshiping and giving praise to God, he chose to engage in 

idolatry. He refused to listen to God when he sent a prophet to rebuke him. His success 

had filled his heart with ambitious pride. He had a false confidence and thought he was 

invincible. After all, he had routed the Edomites, captured their gods, and silenced 

God’s meddlesome prophet.37 King Jehoash even tried to persuade Amaziah to abandon 

his challenge by sending him a fable. In it Amaziah, pitiful “thistle king” of Judah, was 

to stay in his own league and be content with the little trophies he had won, lest he and 

his kingdom should come to disaster (2 Chron. 25:18-19).38

But, refusing to listen to God, he marched forth to do battle with King Jehoash 

and his army. This time, as with Samson years earlier, God was not with him. He 

suffered a humiliating defeat. Amaziah saw 600 feet of the wall of Jerusalem broken 

down. He lost both hostages and Temple treasures to Israel (2 Chron. 25:21-24). This 

was too much for the people! His enemies found him in Lachish several years later and

37 Ibid., 441.

38 Ibid., 442..



24

killed him. So ended the career of another promising Judean king. What might have 

been wasn’t!

Uzziah andJotham39 (2 Kgs. 14:21; 15; 2 Chron. 26-27, 792-735 B.C.).

The story of King Uzziah, or “Azariah,”40 is similar to several of his predecessors. 

He began well, became enamored with his God-given success, then came under God’s 

judgment. Ultimately, Uzziah was forced to live in isolation from both throne and 

people. His 52-year reign was the second longest of any Judean king. It can be divided 

into two periods.

First, there was the period of prosperity. He experienced God’s blessing and 

demonstrated exceptional leadership in economic and political matters. The brief account 

in 2 Kings 15:1-7 and the longer account in 2 Chronicles 26 document Judah’s prosperity 

during his reign. Uzziah modernized the army and established control of the main 

commercial highways in Palestine. He expanded commercial trade into Arabia. He 

fortified the port of Ezion-geber (modem-day Eilat) on the Gulf of Aqaba. This solidified 

and expanded trade with the south. He developed agriculture and stock breeding. He 

repaired the defenses of Jerusalem partially destroyed by Jehoash in the defeat of 

Amaziah. The author of Chronicles summarizes Uzziah’s achievements with these

39 See the NIV Study Bible discussion notes on 2 Kings 14-15; 2 Chronicles 26-27 
for discussion of the co-regency of these two kings.

40 2 Kings 14:21-15:7 uses the name Azariah; 2 Chronicles 26:1-23; Isaiah 1:1; 
6:1 uses the name Uzziah. One of these may have been a throne name.
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words: .. his fame spread as far as the border of Egypt, because he had become very

powerful” (2 Chron. 26:8).

A couple of factors account for this positive assessment, a rare period of 

prosperity during Judah’s “dark and stormy night.” First, there was the political situation 

of the Near East at this time. Assyria had crushed the Arameans and threatened Israel. 

Assyria’s internal strife, however, prohibited any further movement westward. Because 

of this, Israel and Judah enjoyed peace.41 Through a combination of the capable 

leadership of Jeroboam II (Israel) and Uzziah (Judah), Israel and Judah saw geographic 

expansion and prosperity unknown since the days of David and Solomon.

Second, and more importantly, however, are the authors’ references to Uzziah’s 

heart for God. Both Kings and Chronicles say “he did what was right in the eyes of the 

Lord” (2 Kgs. 15:3; 2 Chron. 26:4). The author of Chronicles attributes Uzziah’s success 

to his positive response to the prophetic influence of the prophet Zechariah. Zechariah, it 

is said, “instructed him in the fear of God” (2 Chron. 26:5). Perhaps Zechariah reminded 

Uzziah of Moses’ words regarding a king’s responsibility, both to God and his 

people(Deut. 17:18-20; 28-30). Uzziah’s response was to seek God (2 Chron. 26:5). God 

then helped him greatly (2 Chron. 26:7, 15).

Tragically, his commitment to seek God didn’t continue throughout his reign. If 

it had, perhaps Judah’s “dark and stormy night” would have been turned to a “bright and

41 Henry Jackson Flanders, Jr., Robert Wilson Crapps, and David Anthony Smith, 
People o f the Covenant: An Introduction to the Hebrew Bible, 4th ed. (New York: 
Oxford University Press, Inc.), 318.
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peaceful” night. It wasn’t to be, however. After he became powerful, the prideful, 

haughty spirit that precedes a fall did its deadly work in his heart (Prov. 16:18).

The second period of Uzziah’s reign is characterized by irreverence, sin, and 

punishment (2 Kgs. 15:5; 2 Chron. 26:16-23). He assumed he could participate in 

Temple worship exactly as a Levitical priest did (2 Chron. 26:16).42 Why would he want 

to do that? We cannot be sure. But it is almost certain that his actions were prompted by 

a desire for more power. However, the only answer Scripture gives is “pride.”

Azariah and 80 “courageous” priests confronted Uzziah and denounced him in the 

name of the Lord. He responded as did some of his predecessors. Instead of repenting, 

he became angry. Immediately, God smote him with leprosy, a loathsome disease. It 

separated him from his people and the Temple until he died. The final years of his life 

were probably spent crying out, “unclean, unclean,” to all who passed by (cf. Lev. 

13:45-46).

Archaeologists, excavating at Ramat-rachel just south of Jerusalem, believe they 

have uncovered the residence of this leprous king.43 They found striking proof of 

Uzziah’s illness on a marble plaque, called the “Epitaph of Uzziah.” This plaque bears an 

inscription in Aramaic, dating to about the first century A.D. It reads: “To here were 

brought the bones of Uzziah, King of Judah. Do not open.”44 Evidently, he wasn’t buried

42 See A History o f the Jewish People edited by H. H. Ben-sasson, 131-132, for a 
discussion of the belief that Uzziah’s actions have precedence. Cf. 2 Sam. 6:17-18; 1 
Kings 8:62-64; 2 Sam. 8:18 with the NIV text note.

43 Francois Castel, The History o f Israel in Old Testament Times, trans. Matthew 
J. O’Connell (Mahwah, NJ: Paulist Press, 1985), 118.

44 Ben-sasson, 132.
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in the royal cemetery. He was found later and reburied with a new tombstone. [Side Bar

C]

Succeeding Uzziah was his son Jotham (2 Kgs. 15; 2 Chron. 27). Religiously, his 

reign was much like that of his father, with one exception. Unlike Uzziah, he carefully 

avoided any interference with the priestly office. He continued his father’s construction 

and military policies. The author of Chronicles says that he, too, grew powerful. But 

unlike his father, he realized that his success wasn’t due to his own efforts. It was God’s 

blessing. Scripture records that “he walked steadfastly before the Lord his God” (2 

Chron. 27:6). Despite Uzziah’s failure, Judah became prominent. The nation rose to a 

position of power and influence exceeded only by that of David and Solomon. There was 

only one cloud on the horizon—Assyrian aggression and expansion.

Assyrian Domination

Assyrian Aggression and Expansion

Up to this point we have traced the history of two independent nations, Israel and

Judah. They maintained their independence despite periodic fighting with their

neighbors, horrific losses and humiliation. The reason is clear. No empire existed at this

time which could subject them to permanent domination. This would change, however,

in the middle of the eighth century B.C. The ominous Assyrian cloud on the horizon

would become a thunderstorm used by God to bring judgment upon the nation of Israel.

Isaiah described this coming thunderstorm:

“.. . he [God] whistles for those at the ends of the earth. Here they come, swiftly 
and speedily . . . .  In that day . . .  if one looks at the land [Israel], he will see 
darkness and distress; even the light will be darkened by the clouds . . . .  In that
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day the Lord will whistle for. . .  bees from the land of Assyria . . . .  the king of
Assyria. . (Isa. 5:26, 30; 7:20).

The northern kingdom was blown away by this thunderstorm from the east. Judah would 

manage to survive for about another century and a half, even outliving Assyria. But she, 

too, would experience again the loss of political independence.

Throughout much of the eighth and seventh centuries B.C., Israelite and Judean 

history must be considered as part of the far flung Assyrian empire.

Isaiah45 and the Kings of Judah

Isaiah, like Hosea and Amos, dates his ministry to the reigns of four specific kings 

of Judah: Uzziah, Jotham, Ahaz, and Hezekiah. Based on 2 Chronicles 32:32, Isaiah 

may have lived a few years into the reign of Hezekiah’s son, Mannasseh. None of 

Israel’s kings is mentioned because Isaiah ministered primarily to Judah. Two specific 

events concerning Isaiah’s ministry are related in this chapter. The first one is the Syro- 

Ephraimitic War. This war involved King Ahaz of Judah, King Rezin of Aram, and King 

Pekah of Israel. The second event is the invasion of Judah and Jerusalem by the Assyrian 

king, Sennacherib, during Hezekiah’s reign. Through both of these crises, Isaiah’s task 

was to discern God’s will and communicate it to Ahaz and Hezekiah. With this in mind, 

let’s look at the reigns of Ahaz and Hezekiah.

45 See Chapter 16 for a discussion of the Book of Isaiah.
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Ahaz (1 Kgs. 16; 2 Citron. 28; Isa. 7:1-8:21, 735-715 B.C.).

As we have seen, Judah, as well as Israel, experienced a period of prosperity in 

the mid-eighth century. The revival of Assyrian strength under Tiglath-pileser III and 

King Ahaz’ accession to the throne in Judah, however, would drastically alter Judah’s 

future. Ahaz’ legacy was to change Judah’s status from independence to foreign 

servitude. He would be known in the biblical account as one of Judah’s most wicked 

rulers. How could he take Judah down this path of Assyrian servitude and leave such a 

legacy of wickedness? The answer may be found by examining the dilemma he faced, 

the counsel he received from Isaiah, the decisions he made, and the consequences of 

those decisions.

First, there was both a political and a military dilemma facing him in the mid

eighth century. Under the leadership of Tiglath-pileser III, Assyria was expanding 

westward. Assyria wanted to occupy the smaller states of western Asia. It desired to 

incorporate them into the provincial structure of the Assyrian empire.46 Assyria’s 

objective would be accomplished in three stages. First, there would be a demonstration 

of Assyrian military might. Then there would be an immediate crushing of any proven

anti-Assyrian conspiracy. Finally, any king or state involved in rebellion against Assyria
1

would be made an Assyrian province ruled by an Assyrian governor. Assyria hoped that 

these measures would make conquered territories more governable.47

46 John H. Hayes and J. Maxwell Miller, eds., Israelite and Judean History 
(Philadelphia: The Westminster Press, 1977), 419.

47 Ibid.
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During Ahaz’ reign a plot developed among some of the smaller states of western 

Asia. These included Israel and Aram (Damascus). They planned to unite to stop 

Assyria’s advance. The key instigators of this plot were Pekah, King of Israel, and Rezin, 

King of Damascus. They tried to convince Ahaz, and even Jotham before him, to join 

this plot. Ahaz refused, however. Pekah and Rezin, unwilling to have a neutral, 

potentially hostile power to the south, sought to “whip Ahaz and Judah into line.” They 

invaded and lay siege to Jerusalem (2 Kgs. 16:5; 2 Chron. 28:5-8). This invasion and 

subsequent war is called the Syro-Ephraimitic War.48

Meanwhile, Edom, which had been subject to Judah for most of the eighth 

century, saw Ahaz’ dilemma as an opportunity to revolt (2 Kgs. 16:6b; 2 Chron. 28:17). 

The Philistines also seized this occasion to raid and capture towns in the Judean foothills 

(the Shephelah) and the Negev (2 Chron. 28:18). Ahaz’s dilemma intensified; he was 

invaded from three sides. Ahaz’ throne and nation were endangered and helpless.

You would think Ahaz would turn to God and seek his help. Instead, he chose to 

appeal to Tiglath-pileser III for aid. He reinforced his appeal with gifts from the Temple 

and the treasuries of the royal palace (2 Kgs. 16:5-8; 2 Chron. 28:21). He hoped Judah 

would be spared and survive.

48 Our knowledge of this war is based on three basic sources: (1) the accounts in 
2 Kgs. 15-16 and 2 Chron. 28; (2) Isa.. 7-12; and (3) brief reports about the end of the 
war and its results in the annals and inscriptions of Tiglath-pileser III (see ANET, 282
284).
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This foreign policy decision was passionately opposed by Isaiah (Isa. 7:1-8:18).49 

Isaiah’s counsel to Ahaz was to “keep calm and don’t be afraid; trust in God” (Isa. 7:4). 

The appropriate response, he counseled, would be faith (Isa. 7:9b). What did Isaiah say? 

He told Ahaz to forsake any trust in human treaties. He was to rely solely on God’s 

sovereign will and power. Isaiah’s message, although divinely inspired and politically 

relevant, was too difficult for Ahaz.

Unwilling to give up on Ahaz, God sent Isaiah to him with another prophetic 

word. In the form of a question, the prophet encouraged Ahaz to ask God for a sign (Isa. 

7:11). God was willing to go beyond just words to strengthen his faith. Pretending a 

piety he never possessed, Ahaz refused to ask (Isa. 7:12). Isaiah, however, told him God 

would give him a sign anyway (Isa. 7:14). A child would be bom. He would grow up 

among the people of Judah in the “dark and stormy night” of the Assyrian invasion. The 

invasion would bring God’s judgment on both Ahaz and Judah (Isa. 7:18, 8:10). But in 

his name, Immanuel (“God with us”), there would be the constant reminder of God’s 

faithful promise to David. God wouldn’t annihilate his people. He would refine and 

preserve a remnant. Once the Assyrian yoke was removed, the meaning of the child’s 

name, Immanuel, would be clearly understood. [Side Bar D]

Ahaz wasn’t concerned with God’s words and signs, however. His concern was 

one of practicality, not faith in God or his word. Two courses of action were open to 

Ahaz. First, he could surrender to Damascus and Israel and would probably lose his 

throne in opposing Assyria. Second, he could enlist Assyrian aid against the Syro-

49 See the excellent discussion of Isaiah’s prophetic word to Ahaz in the NIV Study 
Bible notes on these chapters.
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Ephraimitic coalition. He chose the latter course. Though he spared Judah’s national 

life, he paid a great price. Judah became a vassal state to Assyria as one of her western 

provinces. Excessive taxes were assessed, draining even the Temple of its wealth. The 

territory lost to the Pekah-Rezin coalition and the Edomite capture of Ezion-geber were 

not regained. This crippled Judah’s economy throughout Ahaz’reign. Further, his reign 

was characterized by a period of unparalleled idolatry in Judah (2 Kgs. 16:10-14; 2 

Chron. 28:23).

Ahaz failed to trust in God. His policy of political accommodation and his 

introduction of rank paganism into Judah indicated this. His reign is remembered as one 

of the worst Judah had ever known. Ahaz deliberately forsook God and God’s words of 

warning, as well as his assurances. He led Judah further into the “dark and stormy night” 

of Assyrian destruction (Isa. 8:6-8). Ahaz died but was not buried in the royal tombs 

(2 Chron. 28:27). This showed Judah’s resentment of his reign.

Obviously, things didn’t look good for Judah. The nation would have continued 

its slide except for Hezekiah, Ahaz’ son. Hezekiah had faith in God and was willing to 

listen to Isaiah, God’s prophet. This moved God to extend the nation’s existence for 

another hundred years.

Hezekiah(l Kgs. 18-20; 2 Chron. 29-32; Isa. 36-39, 715-686 B.C.).

Scholars have long struggled with biblical and extra-biblical accounts of 

Hezekiah’s reign in Judah. There are two major difficulties, as told in 2 Kings. They 

involve Sennacherib’s invasion of Judah and his siege of Jerusalem. Then there is the 

chronology of Hezekiah’s reign. 2 Kings 18 and 19 seem to tell quite different stories
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about Sennacherib’s invasion. Further difficulty arises when attempting to harmonize the 

biblical account of the Assyrian invasion with Sennacherib’s own account.50 Regarding 

Hezekiah’s reign, a problem exists. Scholars can’t agree when he came to the throne. 

With these things in mind let us begin our look at Hezekiah.

Since the Schism, Hezekiah can be considered the most successful “reforming” 

king to sit upon the throne of Judah (2 Kgs. 18:5).51 His reforms involved a religious 

devotion and a political zeal that led to revolt against Assyrian domination. His 

involvement in political revolt has caused some to question the motivation of his 

religious reforms. Were these reforms his method of expressing political resistance to 

Assyria?52 In Hezekiah’s mind, however, the “separation of covenant and state” was a 

non-issue. For him and his contemporaries, the covenant was the foundation of the state. 

Had Israel and Judah remembered this, their “dark and stormy night” may never have 

occurred.

The international scene during Hezekiah’s reign in Judah was one of political 

turmoil in the Assyrian empire. Sargon II was facing rebellion in Babylon led by 

Merodach-baladan and in Asia Minor by Midas, King of Phrygia. In Egypt the Ethiopian 

King, Piankhi, made himself master of Upper Egypt, overrunning the entire land.53 Out 

of this grew a revolt by the Philistines. They rebelled, refusing to pay taxes to Assyria.

50 Nelson, 235.

51 See the discussion in the NIV Study Bible on this verse.

52 Flanders, Crapps, and Smith, 360.

53 Bright, 280-281.
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When Ethiopian representatives sought to enlist Hezekiah’s aid, Isaiah opposed Judah’s 

cooperation (Isa. 18-19). Isaiah symbolically illustrated the folly of joining such an 

alliance (Isa. 20), By walking around Jerusalem barefoot and wearing only a loin cloth, 

Hezekiah listened and a disastrous crushing was avoided. Apparently, it was at this time 

that Hezekiah began to launch his religious reforms. It would appear, then, that his 

religious reforms did have anti-Assyrian implications. His primary motivation, however, 

was to lead Judah back to covenant observance and faithfulness (2 Kgs. 18:3-7a; 2 Chron. 

29:2-31:21).

His religious reforms were both negative and positive. Hezekiah ordered the 

destruction and removal of the pagan symbols of idolatry (2 Kgs. 18:4; 2 Chron. 31:1). 

The brazen serpent Moses made in the wilderness a reminder of God’s salvation through 

obedience, had become an idol (Num. 21:8-9; 2 Kgs. 18:4). It had to go.

Hezekiah’s positive reforms are noteworthy, since they concern covenantal 

observances and faithfulness. He opened the Temple doors closed by Ahaz his father (2 

Chron. 29:3; cf. 28:24). He instructed the priests and Levites to cleanse the Temple (2 

Chron. 29:4-19) and offered sacrifices to God (2 Chron. 29:20-36). Hezekiah planned a 

special Passover celebration, inviting people from Israel, as well as Judah (2 Chron. 30:1- 

12). He then made provision for contributions for worship and the support of the priests 

and Temple. Hezekiah led the way by personal example (2 Chron. 31:2-l 9). The author 

of Chronicles^assesses his reforms in terms of obedience and seeking God with one’s 

whole heart (2 Chron. 31:20-21). Is there a lesson for us today?

Hezekiah’s religious reforms, however, were not without political complications. 

His reforms removed pagan Assyrian elements introduced by Ahaz (2 Kgs. 16:10-18).
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This was a clear rejection of and refusal to acknowledge any Assyrian authority in the 

land of Judah. But Hezekiah was also a realist. He knew that these reforms would be 

understood by Assyria as open rebellion. When Sennacherib succeeded Sargon,

Hezekiah felt this was the most favorable time to throw off the Assyrian yoke. He 

reaffirmed his conviction that Judah was to be a nation under covenantal relationship to 

God (2 Kgs. 8:1). His hopes of success were probably encouraged by this change in 

Assyrian administration. It created a period of instability in the Assyrian empire. To the 

east Merodach-baladan saw this as an opportunity to reestablish Babylonian 

independence. To the west revolt also began to spread up and down Palestine and Syria. 

Due either to his fervent desire to restore Judah to independence, or pressure from patriots 

in the nation, he ignored Isaiah’s warnings. He joined Egypt in the rebellion against 

Assyria (Isa. 30:1-7; 31:1-3).

Hezekiah knew Sennacherib wouldn’t tolerate this rebellion. He took steps to 

strengthen Jerusalem’s military position. He reinforced the walls of Jerusalem. [Insert 

picture] He reorganized the army and fortified several Judean cities (2 Chron. 32:1-6).

He walled up the Gihon springy [Insert picture] ju s t  outside Jerusalem, and brought its 

waters into the city (2 Kgs.. 20:20; 2 Chron. 32:30). This stroke of military and 

engineering genius would be a key factor to any resistance to the coming Assyrian 

invasion. Working with pick and ax from both ends, workmen cut through nearly one 

third mile of solid rock beneath Jerusalem from the Gihon Spring to the Pool of Siloam. 

[Insert pictures] They sealed and camouflaged the spring so that it could not be 

observed. An archaic Hebrew inscription describing this feat was found in the tunnel 

near the Siloam end. It says:
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This is the story of the boring through. While the workmen lifted the pick each 
toward his fellow and while three cubits remained to be bored through, the voice 
of a man was heard calling to his fellow, for there was a split in the rock on the 
right hand and on the left. And on the day of the boring through, the tunnellers 
struck, each in the direction of his fellows, pick against pick. And the water 
started to flow from the source to the pool, 1,200 cubits. And the height of the 
rock above the heads of the tunnellers was 100 cubits.54

Today this inscription is in the Istanbul Archaeology Museum in Turkey.55 [Side Bar E]

As Hezekiah thought he would, Sennacherib didn’t wait long to launch a

punishing campaign. Begun in 701 B.C., it was designed to crush the rebellion centered

in Tyre, Philistia, and Judah. Despite the difficulties in harmonizing the biblical texts

with the Assyrian accounts, it is possible to provide a general outline of this campaign. It

followed four stages: (1) crushing Tyre, (2) conquering several cities in Philistia,

(3) defeating Egypt and the Philistine city of Ekron, and (4) attacking cities in Judah and

laying siege to Jerusalem.56 We will confine our attention to his campaign against

Hezekiah and Jerusalem (2 Kgs. 8:13-37; 2 Chron. 32:1-23; Isa. 36-37).

Scholarly research on Sennacherib’s campaign against Judah has formulated two

main theories as to its program and outcome. According to the first theory, there was

only one campaign with two stages taking place in 701 B.C. Both 2 Kings 18:13-16 and

Sennacherib’s own annals record the first stage ending with Hezekiah’s surrender. In the

second stage, the biblical account records Assyria’s defeat. In the Assyrian account,

54 Humble, Bill /Archaeologyand the Bible^ (Nashville, TN: Christa 
Communications, 1990), 33.

55 Ibid.

56 Hayes and Miller, 448.
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however, no Assyrian defeat is mentioned.57 The emphasis of the Assyrian account is on 

the capture of 46 fortified Judean cities and on making Hezekiah a “prisoner in Jerusalem, 

his royal residence, like a bird in a cage . . . Sennacherib also boasts of the enormous 

tribute he forced Judah to pay.58

The second theory concludes that the biblical record combines the accounts of two 

chronologically separate invasions of Judah by Sennacherib. The first one was in 701 

B.C. (2 Kgs. 18:13-16). The second one was ten or fifteen years later (ca. 686 B.C.).

This concluded with a devastating Assyrian defeat (2 Kgs. 18:17-19:37; Isa. 36-37).59 

Theoretically, an editor combined the two invasions, producing the present form of the 

biblical texts.60

Each of these theories has evidence both for and against them. Unless some 

further archaeological evidence, such as other Assyrian records, is discovered, we may 

never know the facts. This does not negate the theological implications of this story, 

however, either for Hezekiah or for us. A close look at the narrative in 2 Kings 18:17

19:37 clearly reveals that Hezekiah was facing his own “dark and stormy night,” despite 

his godly character. Let’s look at that night.

It began with Sennacherib’s demand that Hezekiah surrender Jerusalem. To 

present his ultimatum he sent three high-ranking officials with a large army. They were

57 Ibid., 450.

58 Pritchard, ANET, 288.

59 Hayes and Miller, 456.

60 Ibid.
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met by three of Hezekiah’s officials. The Assyrian army’s field commander was the 

spokesperson for Sennacherib. Six masterful arguments were used to convince them to 

advise Hezekiah to surrender Jerusalem (2 Kgs. 18:13-35).

1. Dependence on a military alliance with Egypt is foolish and futile (v. 21).
2. Reliance on your God is futile since Hezekiah has removed his holy places 

(v. 22.).
3. The Assyrian army is invincible (vv. 23-24).
4. Your God has commissioned us to destroy you (v. 25).
5. Surrender to us and we will provide a prosperous life for you (w. 31-32).
6. Other cities’ gods were ineffective against the might of our god, Ashur, so 

what can your god do except surrender his city to us to prevent its 
destruction? (w. 33-35).61

Each of these arguments has a certain practicality. On the human level they were difficult 

to refute. So, Hezekiah did the right thing in instructing his delegation: “Do not answer 

him” (2 Kgs. 18:36).

Hezekiah’s response was different (see 2 Kgs. 18:13-16). He humbled himself 

(2 Kgs. 19:1a) and went to the Temple to worship God (2 Kgs. 19:1b). He sought 

counsel from Isaiah, God’s prophet (2 Kgs. 19:2)# Hezekiah asked him to intercede for 

those in Judah who survived Sennacherib’s capture (2 Kgs. 19:4). The Lord’s response 

through Isaiah was one of assurance and promise: “Don’t be afraid, I’m going to punish 

him for his blasphemy” (2 Kgs. 19:5-7).

About this time Sennacherib heard of the advancing threat of Tirhakah, the 

Cushite King of Egypt. Perhaps he sensed that his position was now becoming more 

urgent and dangerous. He sent a second threat to Hezekiah (2 Kgs. 19:10-13). In this 

threat the real issue becomes clear. The rivals were now the God of Israel and

61 Davis and Whitcomb, 451-453.
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Sennacherib, the “great king of Assyria,” not Sennacherib and Hezekiah. As in the 

confrontation between Pharaoh and God in Exodus or Baal and God in 1 Kings 18, the 

issue became clear. Was Israel’s God the only true God, or could Sennacherib reduce 

him to the status of impotence?

Once again Hezekiah responded to this threat by presenting it to God in prayer 

(2 Kgs. 19:14-19). In his prayer he acknowledged God as the sovereign creator. A mere 

man has defied him. He affirmed that Sennacherib’s boast about destroying other 

nations’ gods only proves they were not real gods after all. Hezekiah then prayed for 

deliverance . He wanted God to be glorified among all nations as the one and only true 

God. Isaiah sent God’s answer to Hezekiah’s prayer through three oracles: (1) God 

would meet Sennacherib’s arrogance and ridicule of Israel with decisive judgment 

(2 Kgs. 19:1-28); (2) the remnant of Judah would prosper again (2 Kgs. 19:29-31); and 

Jerusalem would not be captured because God would defend and save it (2 Kgs. 19:32

35).

The final battle line was drawn. “This is what the Lord says” (2 Kgs. 19:6, 20,

32) could not be true if “This is what the great king, the king of Assyria says” (2 Kgs. 

18:19) prevailed. So, that very night Sennacherib, Hezekiah, and Jerusalem learned who 

really was the true God. The angel of the Lord killed 185,000 Assyrian soldiers!62 “The 

“great army” (2 Kgs. 18:17) was gone overnight! Returning to Nineveh, his capital, 

Sennacherib learned how powerless his god really was. Sennacherib’s god couldn’t

62 The ancient Greek historian, Herodotus, suggested that the Assyrian army was 
overrun by a plague of mice, thus spreading bubonic plague. This is similar to the 
account of the angel in the plagues brought on Egypt in the Exodus (cf. Ex. 12:13, 29) 
and could explain how the Lord killed them.
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protect him in his own temple (2 Kgs. 19:37). Isaiah’s prophecy was fulfilled. 

Sennacherib was killed by two of his sons (cf. Isa. 37:38). And so, “This is what the 

Lord says” prevailed over “This is what the great king, the king of Assyria, says.” And it 

always will!

The exilic audience reading this story could take heart from this narrative. How? 

Richard Nelson answers this question when he writes:

. . .  God remains God, whose power cannot be undermined by any human 
agency, any political system, any military force. God remains God, whose word 
stands, who brings to reality that which was planned ages ago. God remains God, 
who will act so that all the kingdoms of the earth might know that the Lord is God 
alone.63

Two further incidents of Hezekiah’s reign need comment. They are his illness 

(2 Kgs. 20:1-11; Isa. 38) and his foolish response to the Babylonian representatives of 

King Merodach-baladan (2 Kgs. 20:12-19; Isa. 39). Apparently these events occurred 

after Sennacherib’s siege of Jerusalem and his disastrous defeat and death. There are 

several reasons, however, for believing that these two events occurred before Jerusalem’s 

deliverance: (1) The deliverance hadn’t yet happened (2 Kgs. 20:6; Isa. 38:6). (2) The 

royal treasury was still full (2 Kgs. 20:13; Isa. 39:2; cf. 2 Kgs. 18:15-16). (3) 2 

Chronicles 32:25-26 indicates that after God healed him, he became prideful. But when 

he saw God’s wrath come upon Judah and Jerusalem, he repented. This means the 

payment of heavy taxes and the threat of the Assyrian siege occurred after he was healed 

of the deadly disease.64 (4) The vague time references in 2 Kings 20:1 and 12 indicate

63 Nelson, 242.

64 Davis and Whitcomb, 461.
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these two stories were flashbacks to the events of the previous chapters. If 2 Kings 20:1 

were expanded, these events could be placed there.

Why would the writers place these two stories here rather than before Jerusalem’s 

deliverance? Could it be that they wanted to conclude by providing their audiences with 

two perspectives on Jerusalem’s miraculous deliverance? Richard Nelson believes so, 

and I would agree. He writes:

The first [perspective] emphasizes God’s love for the Davidic dynasty, but 
makes it clear that such miracles of deliverance depend on prayer and human 
faithfulness and obedience. The second warns the reader not to take God’s 
deliverance for granted. Do not try to extend the protection God offered from the 
Assyrians into the situation of the Babylonians. That was a different story. The 
successes of Nebuchadnezzar were not defeats for God.

On a surface level these stories offer the reader a simple moralistic choice 
between prayer and obedience (vv. 1-11) and the results of folly (w. 12-19). But 
read together on a deeper level, they sketch out the complex interplay between 
God’s grace (Rom. 4) and human obedience (James 2:14-26), which operates at 
the heart of Christian theology.65

Thus ends the story of Judah’s “dark and stormy night” from the Schism to 

Hezekiah. We can only wish it had been different. As will be seen in subsequent 

chapters, this “dark and stormy night” would continue with only short breaks in the 

clouds. In fact, it still continues today. The Old Testament prophets and the New 

Testament writers, however, do promise that their “dark and stormy night” will end with 

the coming of God’s Messiah!

65 Nelson, 246-247.



42

Conclusion

There is a guiding lesson within this period of Judah’s history from the Schism to 

Hezekiah. The spiritual and material welfare of Judah and her kings depended on their 

covenantal faithfulness defined in the Mosaic covenant. From this general thesis several 

lessons emerge for the exilic community and the restored community. First, the lives of 

the kings taught them that the observance of God’s law and conscious dependence on him 

would incur God’s favor. The opposite behavior would incur God’s judgment. Second, 

God was still in control of nations, men, and history. He was the sovereign Lord whose 

will and plan would not be defeated. Third, Judah’s true mission as covenant people was 

to live in such a way that God would be seen as the only God before whom men were to 

bow and worship. Fourth, any king who would trust in the Lord, the God of Israel, hold 

fast to him, and not cease to follow him would receive God’s highest praise (2 Kgs. 18:5

6). Finally, as Paul would later say in the New Testament, “. . .  where sin increased, 

grace [the unmerited favor of God] increased all the more”(Rom. 5:20). And so, God has 

never forgotten, and will never forget, his promises. This is true no matter what the 

circumstances. Both Kings and Chronicles affirmed Solomon’s declaration after his 

dedicatory prayer for the Temple (1 Kgs. 8:56-61):

56”Praise be to the Lord, who has given rest to his people Israel just as he 
promised. Not one word has failed of all the good promises he gave through his 
servant Moses. 57May the Lord our God be with us as he was with our fathers; 
may he never leave us nor forsake us. 58May he turn our hearts to him, to walk in 
all his ways and to keep the commands, decrees and regulations he gave our 
fathers. 59And may these words of mine, which I have prayed before the Lord, be 
near to the Lord our God day and night, that he may uphold the cause of his 
servant and the cause of his people Israel according to each day’s need, 60so that 
all the peoples of the earth may know that the Lord is God and that there is no 
other. 61But your hearts must be fully committed to the Lord our God, to live by 
his decrees and obey his commands, as at this time.”
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God will continue to remember his “good promises” to us as we continue to walk before 

him and serve him in total commitment. Only then can we be both the bearers and 

recipients of the truly “good” life.
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GLOSSARY

asherah

A Canaanite goddess who appears in the Old Testament as a consort of Baal. Most 
biblical references to this name point to some cult object of wood bearing her image 
which was worshipped. See I Kgs. 14:15.

book o f the annals o f the kings

An extra-biblical record of the history of the reigns of the kings of Israel and Judah 
used as a source by the authors of 1, 2 Kings or as some scholars believe, by the 
succession of Israel’s prophets spanning the Kingdom period.

co-regency

A father and his son reigning at the same time.

Davidic Covenant

An expansion of the Abrahamic covenant. Its main feature was to designate with more 
exactness the descendants through whom the blessing promised to Abraham was to find 
fulfillment, that is, through the house of David, and later, Christ.

exile

The 70-year period of time in the 6th century B.C. when many of the people of Judah 
were deported to Babylon by Nebuchadnezzar, King of Babylon. This was prophesied 
particularly by Jeremiah and was God’s judgment on Judah for her unfaithfulness to the 
Mosaic Covenant.

high places

Originally these were Canaanite ritual altars located on a mountain or a hill and were 
associated with a shrine to their gods. Elevations were preferred for the shrines as they 
believed they brought them nearer to their gods, who were thought to dwell there. The 
Israelites were forbidden to use them for the worship of the Lord. See the NIV Bible 
note on 1 Kgs. 3:2 for further clarification. -



Mosaic Covenant

This was the agreement the Israelites made with God at Sinai to accept and be faithful 
to the words of the covenant as found in the Ten Commandments. Their obedience to 
the covenant would be rewarded by God’s blessings; their disobedience would bring 
God’s judgment.

remnant

This refers to those Israelites who would survive God’s judgment on the nation of 
Judah and return from exile to Israel to take possession of the land.

schism

When Solomon died about 930 B.C. the Jewish Kingdom was divided into two rival 
nations—Israel in the north and Judah in the south. Its cause was Jeroboam’s request 
to Rehoboam that he address the people’s grievances (1 Kgs. 12:1-17). Rehoboam’s 
harsh answer made this schism inevitable. Thus Rehoboam remained king of Judah; 
Jeroboam became king of Israel.

sin o f Jeroboam

When Jeroboam erected two golden calves at Bethel and Dan and told Israel these were 
their gods who had brought them out of Egypt, he violated the second commandment 
(Ex. 20:4-6). This opened the door for the entrance of pagan practices in Israel’s 
religious observances and eventually led to God’s judgment on them as a nation.

Syro-Ephraimitic War

A war that involved Damascus, principal city of Aram (later called Syria) and Israel, 
called Ephraim (the most powerful of its territories).

vassal state

A territory or nation controlled by and subservient to a larger more powerful nation, 
e.g., Israel to Assyria.



SIDE BARS

A—Page 13

One thing , however, seems to be missing from this account. Why, in peace and 

prosperity, would war re-emerge? The author doesn’t explain why. Could it be that Judah 

allowed peace and prosperity to lull them into self-complacency and pride? Maybe they 

thought, “we are the chosen of God.” Perhaps they took their blessings for granted. But they 

would once again be forced to recognize that God was their strength and source of blessing. 

God allowed adversity to cure them of self-sufficiency and pride. On behalf of his people,

Asa prayed one of the great intercessory prayers of the Bible (2 Chron. 14:11). This prayer 

reminds us that our sufficiency, strength, and blessing is from God not from human ingenuity.

B—Page 15

The remarkable testimony of 1 Kings 15:14 is worth noting. It says: " . . .  Asa’s heart 

was fully committed to the Lord all his life.” On the surface this verse seems almost 

irreconcilable with the biblical account of the end of Asa’s reign. One must remember, 

however, that “perfect” and “fully committed” do not imply that Asa was faultless or sinless. 

The aim of Asa’s heart was to do God’s will. That cannot be denied. His problem was the 

same as mine and yours. On occasion he yielded to temptation. The author doesn’t portray 

him as flawless. Rather, he was an example of the Messianic ideal. His reign overall 

promoted godliness and covenant faithfulness. This Spirit-inspired author’s testimony about 

Asa is evidence of God’s grace. This grace is also available to us.



C -Page 27

How tragic that one with such leadership and administrative skills and so blessed by God, 

yielded to the twin sins of pride and self-sufficiency. He concluded his life in shame and 

disgrace. Obviously, Uzziah’s failure before God represented the condition of the entire 

nation as they stood before God. This is reflected in Isaiah’s confession when he saw the 

holiness of God in the year King Uzziah died. “Woe to me!” he cried. “I am ruined! For I 

am a man of unclean lips, and I live among a people of unclean lips . . . ” (Isa. 6:5). But let’s 

personalize this story. We who have an ear, let us hear and learn what the Spirit would say to 

us through Uzziah’s failure to seek the Lord all the days of his life. Remember Paul’s 

warning to the Corinthians: “So, if you think you are standing firm, be careful that you don’t 

fall” (1 Cor. 10:12).

D—Page 31

Characteristic of God is his constant presence with us. So, hundreds of years later, 

another child was born to a virgin girl in Bethlehem. As this child grew, the people sensed in 

him the presence of God. Matthew, when writing his Gospel, believed this promise made by 

Isaiah to Ahaz was fulfilled in the life of Jesus of Nazareth. He, too, is God with us. And so 

this prophecy of Isaiah to Ahaz passed from the “was-ness” of eighth century fulfillment into 

the first century “is-ness” of fulfillment! We can be forever grateful it did!



E—Page 36

I will never forget the first time I walked through this tunnel. I realized I was literally 

walking in the “days of Hezekiah,” experiencing the genius that spared both him and 

Jerusalem from Assyrian defeat. That feeling was overwhelming!



Pictures/Diagrams

A. Picture of high place of Dan, page 10

B. Pictures of Hezekiah’s Tunnel, his wall, Siloam Pool, Gihon Spring, page 35 

Diagram

A. Possibly of Hezekiah’s tunnel



Hints for the Teacher

1. Give a brief overview of the chapter by summarizing the purpose, audience, and 
theological perspectives of both 2 Kings and Chronicles.

2. Prepare a chart, overhead, or handout showing each of Judah’s kings mentioned in the 
chapter. Beside each king list the chapters in Kings/Chronicles describing his reign, 
the dates of his reign, and a brief summary of his reign.

3. Class discussion question: Why are these chapters called paradigmatic history both for 
Judah and for Christians today?

4. Small group dialog presentation.
A. Divide the class into groups of not more than 5.
B. Instruct them to choose one of Judah’s kings in the chapter and prepare a skit 

which would
a. Creatively describe his reign in 2 Kings/Chronicles as the author 

recorded it.
b. Explain what lessons are applicable for Christian leaders and believers 

today.
C. Allow 30 minutes of class time for presentation, giving the remainder of class 

time to discussion and class interaction.



Test Questions

1. It is more profitable to read Kings and Chronicles from the perspective of
A. history.
B. biography.
C. theology.

2. Judah’s struggle during the period of the divided monarchy was to
A. choose the right kings to lead her against foreign nations.
B. keep her faith and hope in God alive.
C. maintain a descendant of David on the throne.
D. support Israel to the north in her wars against invading armies.

3. The author of Kings addressed the concerns of
A. the prophets.
B. thing kings.
C. a community preparing for exile.
D. a community in exile.

4. The author of Chronicles addressed the concerns of
A. a community newly returned from exile.
B. prophets and priests regarding Temple worship.
C. the Kings of Judah regarding their relationships with the kings of Israel.

T F 5. The author of Kings wrote from a prophetic and covenantal perspective, while the 
Chronicles’ author wrote to assure Judah she was God’s restored people.

6. The first king of Judah to institute righteous reforms was
A. Abijah.
B. Hezekiah
C. Uzziah
D. Asa

7. King Jehoshaphat’s major mistake was
A. not walking in the ways of David.
B. challenging the prophets God sent to him.
C. continually making alliances with the kings of Israel.

8. The queen who secured the throne in Judah and promoted Baal worship in Judah was
A. Athaliah.
B. Asherah.
C. Jezebel.
D. Jehosheba.



9. The king who failed to follow the godly influence of the priest Jehoida was
A. Ahab.
B. Jehu.
C. Jehoram.
D. Joash.

10. The reign of Kings Jehoram, Joash, Ahaziah, and Amaziah were characterized by
A. economic prosperity.
B. political independence.
C. idolatry and apostasy.
D. religious reforms.

11. The king God smote with leprosy as punishment for trying to participate in Temple 
worship exactly like a Levitical priest was
A. Jotham.
B. Amaziah.
C. Uzziah.
D. Joash.

12. The political and military power facing Ahaz and Judah in the mid-eighth century B.C. 
was
A. Babylon.
B. Aram (Damascus).
C. Egypt.
D. Assyria.

13. King Ahaz’ legacy was to change Judah’s status from
A. political instability to a political power.
B. economic struggles to prosperity.
C. independence to foreign servitude.

T F 14. During Ahaz’s reign, the invasion of Judah by Israel and Aram is known as the Syro- 
Ephraimitic War.

15. The prophet whose counsel Ahaz rejected was
A. Jeremiah.
B. Isaiah.
C. Hosea.
D. Amos. ...

16. As a result of Ahaz’ failure to trust God and listen to God’s prophet, Judah
A. was left without a Davidic king on the throne.
B. became a vassal state of Assyria.
C. never recovered from the Syro-Ephraimitic War.



17. Hezekiah’s reign can be characterized by
A. religious reforms.
B. political complications.
C. military genius.
D. both listening to and failing to listen to Isaiah.
E. all of the above.

18. The Assyrian king who boasted that he made Hezekiah “a prisoner in Jerusalem . . . 
like a bird in a cage . . . ” was
A. Sennacherib.
B. Sargon II.
C. Tiglath-pileser III.
D. Merodach-baladan.

19. The difficulty scholars face with the reign of Hezekiah in 2 Kings is
A. Sennacherib’s invasion of Judah and his siege of Jerusalem.
B. motivation for his religious reforms.
C. his negative reforms in Judah.
D. the chronology of his reign.
E. both A and D.

20. Briefly describe two truths Christians can apply to their daily lives based on the period 
of Judah’s history described in this chapter.

A.


